restoration (Chen 1984:13-18).
A tablet (also written by a non-Muslim) recording a later restoration of the same mosque, in 1609, gives a comparative account of the Buddhist and Islamic (i.e., non-Chinese) scriptures and of differing Confucian, Islamic, and Buddhist ideas about "fate" and "inborn nature." The inscription concludes, "Either Buddhism or Islam will do us good, if we learn it in the correct way," and deplores the extremist attitude shown by Confucians who would like to burn Buddhist books and ruin the monasteries (Chen 1984:20-22) . This attempt to evaluate and defuse the (in many ways antagonistic) Indic and Islamic imported religious traditions offers an interesting comparison with attempts at syncretism in Indonesia, particularly Java.
The gravestone inscriptions are also interesting: many are dated both in the Chinese and in the Hijrah eras (in the case of Javanese tombstones, both the old Saka and the Hijrah eras are used), and occasionally the two do not correspond. It is striking how often the saying attributed to the Prophet, "Whoso hath died a stranger hath died a martyr," recurs as the text on these graves. Persians made up the majority of the Muslim community, but the inscriptions show that there was intermarriage and Chinese influence.
In architectural form too the tombs testify to the development of a mestizo civilization: in some cases they represent a marriage between a strict Islamic style and the traditional Chinese altar-shaped tomb, and in others a Chinese development of the Persian "cupola" form whose earlier history runs from the Seljuqs and Timurids through the Mongols and the Moguls in India. From the fifteenth century on, many tombs of this type were built in northwest China.
There is little direct evidence of connections with Southeast Asia in this volume, except for a tablet that briefly records that the imperial envoy, general, and eunuch Zheng He offered incense here on the sixteenth day of the fifth month of the fifteenth year of Yongle (May 30, 1417). The translator's note tells us that Zheng He was descended from an immigrant from the western countries, had had the surname Ma, and was the second child in his family. His native place was Kunyang, Yunnan, and he was given the surname Zheng when he became the eunuch of Zhu Li, the king of Yan (Chen 1984:96-97).
Zheng He, who led a number of extremely important expeditions to Southeast Asia in the early fifteenth century, reappears (under the old spelling Cheng Ho) as one of the Chinese heroes of the text presented in de Graaf and Pigeaud's Chinese Muslims. This text first saw the light of day in 1964 as an appendix, some twentytwo pages long, to a work by Mangaradja Onggang Parlindungan, Tuanku Rao. De Graaf and Pigeaud present it in English, preceded by an editor's introduction by M. C. Ricklefs and a preface and introduction by the authors, and followed by nearly ninety pages of comments, thirty-five pages of notes on the comments, and a short recapitulation, all by the authors, and finally four pages of editor's notes at the very end. There is no conclusion as such, and the authors make no clear judgment on the reliability of this source as a historical document: one has to infer their views from remarks made here and there throughout the discussion. Making sense of the materials presented in this book is like trying to navigate a particularly convoluted maze with the aid of haphazard and ambiguous signposts. That the authors have been unable to provide a clearer path for the reader must be seen in the light of their own difficulties: de Graaf did not live until the completion of the book, and Pigeaud's eyesight failed before he could complete it. 4 The veiled and labyrinthine presentation of the material and the total lack of context naturally suggest to the reader that this is a work of interest only to a small group of highly specialized scholars. In fact, it is also a contribution, even if this is nowhere apparent between its covers, to a controversy that has featured prominently in Tempo-the Indonesian equivalent of Time magazine-since 1971, a dispute that touches on sensitive issues of race and religion and has led to the banning of a work by one of Indonesia's best-known historians. If we accept the evidence of the material contained in this text, a number of the wali-the nine great apostles of Islam in Java-were Chinese, as were the first Sultans of Demak, the first significant Muslim principality in Java. This claim has led the Indonesian minister of religion to speak of an attempt to "sinicize" the history of Islam in Indonesia.
With such a controversial revision of the early history of Javanese Islam resting on this one text, which de Graaf and Pigeaud somewhat misleadingly refer to as the "Malay Annals"5 of Semarang and Cirebon, its provenance and pedigree become matters of great importance. They are strange indeed. As remarked above, the text first appeared in Mangaradja Onggang Parlindungan's Tuanku Rao, published in 1964. Parlindungan claimed that the translator and first editor of the "Annals" was a Dutch colonial official called Poortman, who subsequently gave the manuscript to him. De Graaf and Pigeaud say that this claim "has neither been verified nor disproved so far" but also that "his statements about the 'Annals' provenance are misleading and obviously inspired by hatred of the Dutch, a propensity for mystification and a fondness for mischievous jokes" (pp. 2-3). Ricklefs comments in his introduction that attempts by Dutch scholars to identify Poortman, whose life Parlindungan describes in some detail, have come to nothing, "somewhat remarkable in the light of Poortman's supposed high official rank" (p. iii). Not so much remarkable as incredible: even the mrost humble colonial officials led well-documented lives, and if Parlindungan gives any details of Poortman's career it must be a relatively simple matter to look them up.
of the Western manuscripts of the Koninklijk Instituut voor Taal-, Land-, en Volkenkunde (JAS, vol. 24); Pigeaud's monumental descriptive and analytical catalogue of Javanese manuscripts, 1980 ; JAS, vol. 27); and their joint work (Pigeaud and de Graaf 1976), which is a concordance to eight earlier books and articles written in Dutch by de Graaf (JAS, vol. 36). Two of Pigeaud's most valuable works appeared on the eve of World War II: a Dutch-Javanese and JavaneseDutch dictionary (1938a), still for many purposes unsuperseded; and a work of unparalleled ethnographic richness (1938b), the only work of colonial scholarship to deal comprehensively with the literary and theatrical expression, and through this the religion and culture in general, of the nonliterate majority of the largest ethnic group of the Indies; even in the post-colonial period, Western scholars in general have been very slow to look beyond the literary perferences of a small Westernized elite. Pigeaud's five-volume postwar publication (1960-63), his first work addressed to an English-language readership, set out to reconstruct the world of fourteenth-century Java around one of its most important texts, the Nagarakrtagama. His minor publications, notably a number of long articles in Dutch, also repay the reader by their sensitivity to political realities and to conditions beyond the limited circle of the elite.
Although de Graaf's doctoral thesis was published in 1935, most of his major works are postwar. First to appear was his history of Indonesia (1949), followed by a series of scholarly works on the reigns of the early kings of Mataram: the controversial Senapati, seen by C. C. Berg as a purely mythical figure ( Whatever their antiquity, the "Annals," now available only in Parlindungan's translation, have certainly undergone an unverifiable process of transmission and edition, not least alarmingly by Parlindungan himself, whose ability to reproduce dates accurately has already been seen to be strikingly unreliable. Furthermore, the mideighteenth-century text is not of superior antiquity to extant Javanese versions of the events it describes (both may of course incorporate older materials), although it may be closer to the locality concerned. De Graaf and Pigeaud examine the information the "Annals" provide in great detail, comparing it with Javanese accounts-and outside sources where these are available-to try to establish (if I read them correctly) whether the "Annals" can be said to have a superior plausibility to the Javanese accounts, either inherently or by virtue of the confirmation of other sources. This examination makes up the major part of Chinese Muslims and places great demands on the reader. Because the "Annals" is a chronicle mainly concerned with personal and genealogical relationships and because de Graaf and Pigeaud compare its version of these relationships with information from other sources such as Javanese histories and Tome Pires's genealogy of Javanese kings, a set of tables would have been of enormous help here.
The authors' overall evaluation of the text can perhaps be inferred from the following: its reliability as a historical source "can hardly be doubted" (p. 68); it is inaccurate regarding the regnal periods of the first rulers of Demak (although de Graaf and Pigeaud accept its general claim that the Demak royal family was Chinese) and regarding non-Chinese or purely Javanese matters generally (pp. 107-8); its account of the fall of Majapait in 1527 is in the main consistent with the authors' own reconstructions in their earlier work De eerste Moslimse vorstendommen opJava (1974: 111) a fact that not only makes it more reliable than traditional Javanese accounts dating this event to 1478 but also, as Ricklefs points out, militates against the theory that the "Annals" is a twentieth-century fabrication by Parlindungan. The authors also consider the "Annals" account of the life of Kin San, regent of Semarang, to be more plausible than Javanese accounts of Ki Panddan Arang, although they all "must probably be regarded as referring to one historical personage" (p. 114): an all too typically meager reward for this type of investigation into Javanese history. Finally, the authors conclude that the absence from the text of any mention of Sunan Kali Jaga and Sunan Giri, the most revered saints (wali) of central and east Java, around whom an extensive hagiographical literature has developed, "can be regarded as enhancing the historical reliability of the text" (p. 161).
In general, the authors seem to consider the "Annals" as more reliable than traditional Javanese accounts such as the "Books of Tales" (evidently a translation of the Javanese Se-rat Kanda, although its identity is nowhere made clear, nor is there any discussion of the age and transmission of the Se-rat Kanda themselves). It seems useful to point out here that the fact that Javanese histories do not identify a man as Chinese or give him a Chinese name cannot be taken to mean that he was not, in fact, Chinese: when a foreigner rose to a position of importance and entered the service of, or a formal tributary relationship with, a Javanese ruler, he was given the Javanese title appropriate to his rank and was henceforth, in accordance with Javanese practice, known by that title rather than by his personal name. After the Dutch arrival in the seventeenth century, Dutch East India Company records identified as Chinese men whose ethnicity is not mentioned in Javanese records, and there is no reason to suppose that this was not equally the case in preceding centuries, with many a Chinese identity hidden behind a Javanese title. games, which also notes that Chinese card games have acquired considerable popularity throughout the archipelago; there is also a brief account of Chinese trade.
There is no doubt that Chinese influence made a major contribution to the culturally variegated north coast, where the inhabitants of certain areas were noticeably "foreign" in their ways because of Arab and South Indian as well as Chinese influence, even in the late nineteenth century. In the east especially, many of the high-ranking families of the Javanese bureaucracy were of Chinese descent. Yet this discussion is based on sources already known to us, whereas the "Annals" special claim to attention lies in the new perspective it opens for the history of Javanese Islam.
As we have already seen, the most controversial element of the "Annals" for Indonesians is its claim that It is clear that the Indonesians have inherited the terms of this debate from their colonial past, in which much that was written on the subject of Islamization addressed the subject from an extremely narrow view of historical accidence. Earlier scholars were looking for a small group of men-were they Gujarati traders, or Arab missionaries, or something quite different?-who had lighted a fire that became a conflagration. Engaged in an often acerbic debate to demonstrate their scholarly exactitude vis-a-vis their opponents, they could conveniently ignore the powerful interior dynamics of Islamic expansion and consolidation. Yet these dynamics had already created a whole world, racially extremely heterogenous, around structures whose universality would be reaffirmed by their progressive transformation of Indonesian societies. Is it too difficult for us, as Westerners, to recognize that in scope and (even worse) in type there are close analogies between Islamic and Western expansion and consolidation? Indonesia's gradual absorption into the world of Islam involved wideranging transformations in areas-education, law, commerce, and agriculture-in which the West has long considered its own innovative capacity unparalleled. In such a long and profound transformation we must expect to see the work of different professions and ethnic groups: because Arabs were present at an earlier period does not lessen the impact of, say, the Gujarati contribution to the Islamization of certain parts of Indonesia (Aceh, Java) at a later period.
From this consciously detached viewpoint, the claim of the "Annals" is fairly modest: a Hanafite Muslim community, a by-product of Muslim expansion into China, was important for a time on Java's north coast before the Sjafi'i school, the Although it is true, as Carey says, that there was an economic partnership between the Javanese ruling class and the Chinese, its economic strength and expertise lay predominantly, it seems, with the Chinese moneylenders and tax-farmers. Furthermore the Chinese were at the same time moving into another alliance, with the Dutch: here they appear not only as middlemen and traders in a large range of commodities but also as artisans, shipbuilders, and manufacturers of armaments (p. 9). 17 There is no doubt that the Dutch did deliberately try to keep the Chinese a separate "nation" (as official documents refer to them) both by discouraging conversion to Islam as far as they could and by instituting a plural legal system. As early as 1677, Chinese and other foreigners living within Mataram's territory were brought under Dutch jurisdiction, and eventually, in 1855, the Chinese were formally accorded the privilege of trial under Dutch law in all matters exclusive of family and inheritance (p. 6).
Carey's valuable data enable us to discern in outline the economic role of the Chinese in eighteenth-century Java, and it should be possible to quantify this more exactly. In an approach that could fruitfully be applied to Java, a computer analysis of shipping lists from eighteenth-century Makassar shows a discernible development toward displacement of native traders by Chinese with the patronage of the Dutch East India Company. 18 The relatively easy access that Western scholars have to the expertise and equipment required for quantitative analysis suggests that this approach is likely to prove more profitable in the future than participation in heated debates about the ethnicity (or historicity) of revered figures from the Indonesian past.
14 The 1740s, the decade of the "Chinese War" when the central Javanese court allied itself with this Chinese-led uprising for a time (Carey 1984:4) . 15 Other areas-significantly, the strongly Islamic Banten region-remained closed to Chinese immigration until the early years of this century. 16 Not that the upper hand was invariably with the Chinese; because Javanese rulers had the political advantage, they sometimes sacrificed their Chinese business partners when anti-Chinese feeling reached dangerous levels.
" The effect on the peasantry and the economy generally of the presence of no less than three partly competitive, partly allied elites-theJavanese aristocratic and military elite, the Dutch commercial and military elite, and the Chinese commercial elite--is certainly a question that deserves further attention. 18 The last major outbreak of anti-Chinese violence, after the failure of the attempted coup in 1965, saw the Chinese community divided in its response to the need to establish a protective religious identity (it had been similarly divided in the second half of the eighteenth century, although the options were then somewhat different). Some Chinese did convert to Islam, but there was also large-scale conversion to Christianity. A later outbreak of violence-the riots on the occasion of Japanese Premier Tanaka Kakuei's visit in January 1974 that quickly turned to attacking Chinese businesses-raises another question. There is no doubt that the Chinese have developed the same sort of relationship with the great Japanese firms that they once had with the Dutch, although the nature of the economic activity they service has changed. I will leave it to others who are more qualified than I to predict the future of the triangular relationship of Javanese military/bureaucratic elite-Chinese businessmenJapanese and international capitalist enterprises in a climate of persisting if fluctuating popular and Islamic resentment. Undoubtedly, the Chinese are situated at the fulcrum of a very delicate balance of economic, ethnic, political, and religious interests whose maintenance or breakdown will determine the shape of Indonesia in the future, and much in the attitudes that Indonesians develop toward their past.
